3o6	THE TYPE-PROBLEM IN POETRY
existence as a term for the totality of psychic processes,
This absorption of the soul into consciousness is just as
much a characteristic of Eastern  as  it is  of   Western
culture.    In Buddhism everything is dissolved into con-
sciousness ;   even the Samskaras} the unconscious  con-
structive forces, must be possessed and transformed through
religious self-development   To this quite universal historic
development of the soul-qpncept the view of analytical
psychology stands definitely opposed, since the analytical
idea of the soul does not coincide with the totality of the
psychic functions.   On the one hand, we define the soul as
the relation to the unconscious ; while, on the other, it is a
personification of unconscious• contents.   From the stand-
point of culture, it may seem deplorable that personifica-
tions of unconscious contents still exist, just as an educated
and differentiated  consciousness might well lament the
existence of contents that are still unconscious.    Since,
however, analytical psychology is concerned with man as
he is, and not with the hypothetical man which certain
views would like to make him, we have to admit that those
same phenomena which persuade the primitive to speak of
'souls', are in fact constantly happening, just as there are
still innumerable people among civilized European nations
who believe in ghosts.   In spite of our carefully wrought
theory affirming the (unity of the self1, according to which
autonomous complexes cannot exist, Nature does   not
appear in the least concerned   about   such   intelligent
notions.
If we regard the'soul' as a personification of uncon-
scious contents, so God, according to our previous defini-
tion, is also an unconscious content—a personification, in
so far as He is personally conceived, an image or expres-
sion, when regarded as purely or chiefly dynamic, God,
therefore, is essentially the same as the soul, in so far as
It is regarded as the personification of unconscious contents,

